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Pentecost 5 Sunday 10 July: The Good Samaritan 
Luke 10:25-37; Col 1 1-14; Ps 82; Amos 7: 7-15 

 

This is probably one of the most-often preached-on parables of 

all, even though Jesus himself never mentioned the term “The 

Good Samaritan”. The story has given rise to many artworks 

Note: departing figures of those who pass by.  

                                 

In the attempt to contextualise the story in modern times, it has 

been used to address themes as diverse as ritual purity, personal 

safety, freedom fighters and even universal healthcare. 

Jesus told parables to answer questions; in this case, the first 

question asked is “What must I do to inherit eternal life?”  

The text notes that the lawyer wants to test Jesus, not 

unreasonable since he himself was an expert in Jewish law and  

there was probably concern among Jewish leaders about Jesus’ 

interpretation of the Law. 

The lawyer is confident, self-righteous even. Notice that Jesus 

does not belittle or humiliate him, but uses the encounter as a 

teachable moment, and allows him to pursue his line of 

reasoning. 

Clearly, he feels he is safe in terms of keeping the first command, 

“Love the Lord your God with all your heart, soul, mind and 

strength.” He measures himself against this expectation and 

figured he is doing alright. So, he keeps going.  

He seems to want to justify himself, so he asks another question 

because his success at keeping the second command “Love your 

neighbour as yourself" depends on how you define ‘‘neighbour’’. 

So, he asks: “And who is my neighbour?” the question to which 

Jesus responds with the now-famous parable.  
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The old road that went down from Jerusalem to Jericho was 17 
miles long and dropped about 3,000 feet. It was well known as a 

hazardous trip due to thieves and robbers, so much so that it 
was known as “the way of blood”.  

                          

Robbers beat the hapless traveller, strip him, and leave him 

naked, half dead and probably unconscious.  

Notice that Jesus intentionally leaves the man undescribed.    

He is unidentifiable, void of ethnic background, stature or 
position. He is at the same time no one, but symbolically 

everyone and anyone.  

The audience, being Jewish, would naturally assume that he was 

a Jew.  Being Jewish, they would naturally also expect that one 
of their own would be the hero of the story: The priest or the 

Levite.  

It is interesting that the parable says nothing about their 
motives.  (Departing figure of the Levite’s white robe). 

        

Apparently, Martin Luther King Jr. said something like: “I don’t 
know why they walked by the man in the ditch, but here’s what 

my imagination tells me. Perhaps these men were afraid. The 
priest and the Levite say to themselves, ‘If I stop to help this man, 
what will happen to me? There are bandits on the road.’”  

But the Samaritan says, “If I do not stop to help this man, what 

will happen to him?” According to King, the Samaritan asked the 
right question.       

  

The characters’ movements are significant: The priest and the 

Levite pass by on the other side, while the Samaritan moves 

towards the injured man.  
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He goes out of his way to help someone who, if he was conscious, 

would despise him; someone who would not reciprocate if the 

roles were reversed.  

To Jesus’ Jewish listeners, Samaritan meant feared and hated 

enemy.  

Jews despised the Samaritans and saw them as half-breeds, half 

Jewish and half Gentile, descendants of intermarriage between 

the Northern Kingdoms and the Assyrians who captured those 

kingdoms and settled in Samaria.    

One commentator noted that the parable is so familiar that its 

political offensiveness is hardly noticed anymore. “But it would 

have shocked his [Jesus’] listeners” and observes that if Jesus 

were telling the story today, in the context of the war in Ukraine, 

it might have been the parable of the good Russian soldier. 

Ponder that idea to get a sense of the shock value of the imagery 

Jesus’ used.  

The lawyer asks his question to get an answer about who exactly 

the law requires him to love as neighbour in the same way that 

he loves himself. He expects Jesus’ answer to confine the concept 

of the neighbour to his fellow Jews. He wants to minimise the 

expectation of who qualifies as neighbour: The narrower the 

definition, the easier it would be to fulfil, and feel good about 

himself.   

According to the thinking of the day, being fellow Jews, the priest 

and the Levite are neighbours to the man who had been mugged. 

But they don’t act like neighbours at all.  

Jesus asks the lawyer: “Which of these three do you think was 

neighbour to the man who fell into the hands of the robbers?”  

The lawyer cannot even bring himself to say the word 

“Samaritan”, so he says: “The one who showed mercy on him.”  

The one whom the audience expects to be an enemy is instead a 

neighbour. Obviously, the lawyer knows that he can no longer 
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justify himself. He does not have this kind of love, a love that 

would go beyond his expectations of what and who he wants to 

think of as "neighbour." 

Jesus’ last words on the matter probably only serve to amplify his 

discomfort: “Go and do likewise.”  

The unfortunate lawyer probably went away thinking: “This guy 

wants me to believe that my neighbour is the one whom I and 

others consider my enemy. My neighbour is anyone I encounter 

who has a need. He’s crazy, that’s impossible.”  

I suspect this has been a common response down the ages:  “God 
expects the Impossible.”     Yes indeed.    

The lawyer’s original question on the face of it, was absurd, 
rooted in self-justification. “What must I do to inherit eternal 

life?” ….The simple fact is that we cannot save ourselves. None of 

us.  

The question points us in the direction of Grace, God’s 

extravagant, unearned and undeserved love poured out on us 
moment by moment; and our utter dependence on God not only 

for eternal life, but to even begin to live as we ought; and I dare 

say, as we want to. 

One way to understand this parable is to say that it is about our 
absolute need of grace and our need to look to God for grace and 

mercy.  

Because, as one writer put it so succinctly: “… my neighbour is 
anyone with a legitimate need for which God has given me the 

resources to meet that need. … Love means moving toward 

others. It is not convenient.”                
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